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ABSTRAK

Amrulloh. NIM: FO8312004. KONTAK LINTAS ALIRAN TEOLOGIS
DALAM PERIWAYATAN HADIS (Studi Perawi Mubadda‘un dalam Sahih
al-Bukhari). Disertasi. Program Pascasarjana Universitas Islam Negeri
Sunan Ampel Surabaya 2015.

Selain Sunni, dalam Islam dikenal berbagai aliran teologis, seperti
Khawarij, Syiah, Murjiah, Qadariyah dan Jahmiyah, yang umumnya disebut
sebagai “pelaku bidah” (mubadda ‘un). Hubungan antara kalangan Sunni dan
kalangan mubadda ‘un dalam konteks perdebatan teologis, terutama pada masa
periwayatan dan kodifikasi hadis, yakni antara sekitar abad 1 H/7 M hingga abad
4 H/10 M, secara umum tidak dapat dikatakan toleran, apalagi harmonis.
Pernyataan-pernyataan ‘pedas’ sekaligus ‘tajam’ dari kalangan Sunni, termasuk
al-Bukhari dengan kitab Khalq Af“al al-‘Ibad-nya, yang ditujukan untuk
‘menyerang’ kalangan mubadda ‘un bertebaran dalam karya-karya mereka.
Namun demikian, dalam kitab hadis yang dianggap paling otentik dan valid
setelah al-Quran, Sahih al-Bukhari, terdapat sejumlah perawi mubadda ‘un. Dari
sini penulis merasakan kegelisahan akademik yang dapat disederhanakan menjadi
dua pertanyaan mendasar: (1) Mengapa dalam Sahih al-Bukhari terdapat perawi
mubadda ‘un? (2) Bagaimana kontak lintas aliran teologis dalam periwayatan
hadis Sahih al-Bukhari?

Untuk memperoleh jawaban dari dua pertanyaan di atas, dalam penggalian
dan pengolahan data penulis akan mengaplikasikan metode reduksi data (data
reduction), penyajian data (data display) dan penarikan kesimpulan dan verifikasi
(conclusion drawing and verification) yang ditawarkan Mattew B. Miles dan A.
Michael Huberman, dengan pendektan konsep Sunah-bidah dan sistem isnad.
Terhadap data yang telah digali dan diolah tersebut penulis akan mengaplikasikan
metode deskriptif-analitis, dan pendekatan yang digunakan sebagai pisau analisis
adalah teori penilaian sosial (social judgment) dan teori disonansi kognitif
(cognitive dissonance).

Kesimpulan penelitian ini adalah: (1) al-Bukhari meriwayatkan hadis-hadis
perawi mubadda ‘un sebab menurutnya perbedaan aliran teologis secara mandiri
tidak mempengaruhi kredibilitas seorang perawi dalam konteks periwayatan
hadis, dan motivasinya adalah konservasi hadis; (2) kontak lintas aliran teologis
dalam periwayatan hadis merupakan praktik yang secara intens dilakukan para
sarjana hadis dari generasi ke generasi. Namun demikian, kalangan Sunni tetap
konsisten terhadap diferensiasi konteks antara periwayatan hadis dan perdebatan
teologis, dengan tetap mewaspadai “pengaruh buruk” aliran teologis kalangan
mubadda ‘un.

Implikasi penelitian ini adalah teori diferensiasi konteks, yakni konteks
perdebatan teologis dan konteks periwayatan hadis: pengakuan kredibilitas
keagaamaan seorang perawi tidak serta-merta mengindikasikan pengakuan
kredibilitasnya dalam periwayatan hadis, dan pengakuan kredibilitasnya dalam
periwayatan hadis tidak serta-merta mengindikasikan pengakuan kredibilitas
keagamaannya.
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ABSTRACT

Amrulloh. NIM: FO8312004. THE CONTACT BETWEEN THEOLOGICAL
IDEOLOGIES IN THE TRANSMISSION OF HADITH (A Study of
Mubadda‘un Transmitors in Sahih al-Bukhari). Disertation. Postgraduate
Program of The Islamic State University of Sunan Ampel Surabaya 2015.

Beside Sunnis, there are a variety of theological ideologies in Islam, like

Khawarij, Syiah, Murjiah, Qadariyah and Jahmiyah, that called the doers of heresies
(mubadda‘un) in a general manner. The relationship between Sunnis and
mubadda ‘un in the disputation context of the theological ideologies, particularly
during the transmission and codification of hadith (approximately from 1" H to 3"
H, or 7" AC. to 10" AC.), in a general manner, is far from tolerance, even less from
harmonious. There are a lot of strong fulminations from Sunnis, including al-Bukhari
with his book, Khalg Af“al al- ‘Ibad, that aimed at mubadda ‘un in their books. And
yet, there are a number of mubadda ‘un transmitors in the book that considered as the
most authentic and valid existing under the sky after al-Quran, Sahih al-Bukhari.
That’s why there are a number of academical queasiness about this, that can be
abstracted in two most basic questions: (1) Why there are a number of mubadda ‘un
transmitors in Sahih al-Bukhari? How is the contact between theological ideologies
in the transmission of hadith?

To answer the two questions above, Mattew B. Miles and A. Michael
Huberman’s method consisting data reduction, data display, and conclusion drawing
and verification, will be used in order to gather and process the data. For that, the
basic analysis is the concept of Sunnah-bid ‘ah and isnad system. The method of
descriptive-analysis will be used to analysis the gathered and processed data. For
that, the approaches that will be applied are theory of social judgment, and theory of
cognitive dissonance.

The conclusions are that: (1) al-Bukhari included the hadiths of mubadda ‘un
transmitors in Sahih al-Bukhari because, according to him, the difference of
theological ideologies did not influence a hadith transmitor’s credibility in the
context of hadith transmission, and the conservation of hadith is the main reason for
that; (2) the contact between theological ideologies in the transmission of hadith is a
common and intensive practice from one generation to another. And yet, the Sunni
schoolers of hadith had consistent conviction about the context differentiation
between theological disputation and hadith transmission, and for that they kept on
guard against “the bad influence” of mubadda ‘un’s theological ideologies.

The implication of this reseach is the theory of context differentiation, namely
the context of theological disputation and the context of hadith transmission: the
acknowledgment of a transmitor’s religious credibility does not indicate the
acknowledgment of his credibility in the hadith transmission, and the
acknowledgment of his credibility in the hadith transmission does not indicate the
akcnowledgment of a transmitor’s religious credibility.





